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[Note:  The contact person at UUC, Saratoga Springs, had asked me to bring something "spiritual."  He explained that other speakers on this topic had covered the politics of marriage equality over a period of a year and that I was to be their final speaker in this series.  So, he wanted something "more spiritual" and less informational.  Therefore, the style and format which follows.  -SP]

Introduction

Working within the framework of my faith tradition, I am using a passage from the Song of Solomon, a sacred Hebrew writing, to express my thoughts on same-sex love and my support for Marriage Equality.  
Admittedly, I am bringing my thoughts to the text rather than the text to my thoughts.  Even so, I trust the text will give spirit and life to my thoughts.  With this approach, I hope to keep step with the idea expressed by a 20th century theologian (G. C. Berkouwer) that "the Word has to be free to remake and reform the Church over and over again" (Myers & Scanzoni 2005: p84).
In  1862, in his State of the Union address, Abraham Lincoln said, "The dogmas of the quiet past are inadequate [for] the stormy present . . . so we must think anew, and act anew." 
Let us consider and discuss three reasons why Marriage Equality is just.
1.  Marriage Equality is just because queer love is as pure and honorable as straight love.

In his love song, Solomon is "set[ing] eros as our ideal."  Solomon "presumes the inherent worth of human desires."   Erotic love "honors the authority of its own strength."   Solomon and the Shulamite "answer the call of beauty without vacillation."   Human desire is "its [own] moral sufficiency as a motive for the fullest union of life between human beings."  (King 2006: p 356-358, 370.)

Solomon's lover, the Shulamite, is an outsider, marginalized in society. (King 2006: p358.)  In this sense she is queer, she is different.  
She says of herself:  "I am black and beautiful, O ye daughters of Jerusalem, [black] As the tents of Kedar . . . Look not upon me, . . . because the sun hath scorched me."  (Song of Songs 1:5-6.)

Not withstanding Solomon's favor, this black "queerness" about her is disliked and disapproved of by others.  Yet nowhere in the account does her queer blackness "vanish away into the consensus normality of the collective."  She remains queer.  (King 2006: p359.)   

The blackness and the beauty of the Shulamaite "appear as complements" – I am black and beautiful.  She is not saying, I am black but beautiful.  The blackness and the beauty are not "antagonistic qualities."  Her blackness has "desirability."   Therefore, Solomon's attraction to the Shulamite is linked to her blackness, her queerness.   So, we find Solomon is moved by "a passionate love for [an] outsider,"  someone marginalized by society (King 2006: p365).  

Like the Shulamite, the queer community can say, I am queer and beautiful.  And like the Shulamite and Solomon, same-sex couples celebrate erotic love as pure and honorable.

"Hear me, Oh ye sons of the earth," says the man whom we call gay whose dignity and humanity world religions and certain societies have repeatedly violated for centuries,  "Same-sex love, yes, the passion and the beauty of form against form, the line of the body that calls to the eye and invites desire, yes, that which some call black, black as the Gates of Hell simply because it is same-sex love, is, on the contrary, becoming; it is beautiful. I and my lover, we are queer and  beautiful and together we enter into the realm of mutual erotic desire, pure and honorable."

The sensuous love of Solomon and the Shulamite "reflects an ethic of erotic intimacy rather than gender complimentarity"  (King 2006: p356).
Antigay animus [sentiment] is not an artifact of human nature but a product of human history.  (Chauncey 2004: p22.)

2.  Another reason Marriage Equality is just is because it answers to the human need to belong.

"Whatever our sexual orientation, we humans have a need to belong, and that need is profoundly met by a mutual covenant of life long partnership that's affirmed by law and culture – in a word, by marriage."  (Myers & Scanzoni 2005:  p116.)

"The voice of my beloved! behold, he cometh . . . " says the Shulamite.  In whispered tones of anticipation she acknowledges to herself his happy approach. She watches as she waits in the house of her childhood.  She sees him behind the lattice.  Her spirit begins to race a bit.  "My beloved is mine and I am his," she says (Song of Songs 2:16).  She belongs. 

He speaks:  "Rise up, my love, my fair one, and come away [with me].  For, lo, the winter is past, the rain is over and gone; the flowers appear on the earth . . . "  (Song of Songs 2:11-12.)

Winters for LGBT people who have grown up in evangelical-fundamental settings, can be especially harsh.  I am glad to say my winter is past, that the winter of my sexual self denial, with the shortened days and long nights of playing the part of a straight man, the misspent money for reparative therapy so called, the painful burden of religion misused, the cold days of failing to love as I must love, they are gone.  Guilt and despair, depression and solitude.  My winter is past.  Many evangelical gays (as well as gays within certain conservative homophobic segments of society) continue to endure the cold, harsh winter for one reason:  to belong; the need to belong to family and to the household of faith.

Along with the passing of my winter, so too has the rain come and left, and in its place are scent-filled flowers and the singing of birds.  I've cultivated myself as a gay man through books and learning.  I've come to live within the integrity and authenticity that is myself.  I am a gay man.  And I am a man of faith.  With much praise to my Maker whose care and kindness I believe I've received, I've entered into this "song of songs, which is Solomon's" (Song of Songs 1:1).   You see, spring has come and my Solomon is here.  He is standing at the lattice of the home of my youth.  The sun is glistening on his body, accenting his strong arms and broad chest that speak to me of enduring love and the tender strength that binds us together.  He calls me away.  I belong.  "My beloved is mine, and I am his."   I belong.

But I had to choose.  I had to choose between my beloved and my family, between my beloved and my church.  I could not belong to my Solomon and my family and my church.

"Purdue University social psychologist Kipling D. Williams and his colleagues have studied ostracism – social exclusion . . .  They report that humans use ostracism to control social behavior, with punishing effects.  …  Those who've experienced the silent treatment . . . have called it 'emotional abuse' and 'a terrible, terrible weapon to use.'  . . . Ostracism elicits heightened activity in the [same part of the] brain area . . .  that . . .  activates in response to physical pain.  Ostracism, it seems, is [actual] pain."  (Myers & Scanzoni 2005: 13-14.)

Marriage Equality is just because it says the queer community belongs in society; in society we are not less than.  Will society along with conservative churches and families say, "You don't belong."  Or will society give us Marriage Equality.   "Ostracism, it seems, is [actual] pain."

3.  Thirdly, Marriage Equality is just because Civil Unions will not bring to queer couples the needed protection and benefits that will help them flourish as spouse and spouse.

The garden of Solomon and the Shulamite, newly found and celebrated, must receive care if it is to flourish.  The garden will not maintain itself.

"Take us the foxes, the little foxes, that spoil the vines:  for our vines have tender grapes,"  says Solomon to his Shulamite.   When you find the love of your life, be jealous for it and recognize the care that must accompany it in order to grow the sweet taste of the wine of love.  It can be the little things that spoil; the little foxes.  But, just as easily, it can be the elephant in the room that no one wants to talk about.

And then it takes the "us" in cultivating; it takes the "we" in growing the garden.  Solomon says to his lover:  "Let us take the foxes . . . "  Love's garden is kept by two, not one.  Both lovers together are the keepers of their garden of love. 

Nonetheless,  friends and family, society and religious institutions, government, both local and federal,  the social sciences and the medical field, must all lend the appropriate unfailing support befitting each institution's or each individual's realm of influence, so that Solomon and his Shulamite are at liberty to grow their garden of love.  

"The General Accounting Office in 2004 reported that 'marital status is a factor in determining or receiving benefits, rights, and privileges.' There are "1,138 federal statutory provisions" for "all married couples."  A married couple can "file joint tax returns; leave an inheritance to one another tax free; make life-and-death decisions if the other is incapacitated; be included on one or the other's health-insurance plan; have hospital visitation rights; have co-parental rights so that both partners are considered parents of their children in all situations; have a legal system for equitably dissolving their relationship should it end."  (Myers & Scanzoni 2005: p119.)

"Note that this is not an issue of 'special rights' but of equal rights conveyed by marriage.  …  Civil unions provide limited rights.  Marriages, straight and gay, enjoy equality of rights."   (Myers & Scanzoni 2005: p119.)

In conclusion:  While respecting everyone's process, queer folk who are still closeted must consider coming out to their friends and family  – especially those still closeted within the homophobic blocks of society.
"O my dove, who is in the clefts of the rocks, in the [hiding] of the steep place, let me see your face, let me hear your voice.  For sweet is your voice, and your face is beautiful."

So then, there is this:  Progressive social changes are stymied or even set back when over concern for personal safety prevents healthy risk-taking.

A harmless dove finds safety in the clefts of the rocks from those who would prey upon it.  But the sweet voice is stifled there and the beautiful face of the lover is forever hidden there if the timid dove never leaves from time to time.  Solomon knows where to go to be with his lover under the steep place.  But it is not enough to hide together with his lover.  The lover must come out into the light.  Only then will Solomon be all the more overjoyed in the love that he shares with his Shulamite.  The daughters of Jerusalem may whisper their envious words of hate.   The watchmen of the city may taunt her, as they do.  But all of this is of no concern to Solomon.  There was more to gain, than would be lost, if his lover would but come out from the safety of the clefts of the rocks.  "Your voice is sweet, your face is beautiful.  Do not hide either."

Yes, it is time for the Shulamite and her queer counterparts to step into the full light of day.  There is only so much safety in the clefts of the rock; then that, too, is a place of certain death.  

In the light of the day, the King and his black lover will display their blissful contentment mutually found in one another, not by the love acts they enjoy behind closed doors, but by the look of love they give one another, the smiles they exchange, the words they speak to one another.  There is something about their love that encompasses both the night and the day . . . for the entire world to see.

And when the world sees it, the world knows, this too is love, pure and honorable; this love belongs; and society must protect it so that this garden might flourish.
______________________________

References Cited

Chauncey, George, 2004, Why Marriage?  The history shaping today's debate over gay equality, New York: Perseus Books Group.
King, Christopher, 2006, Song of Songs, in:  Deryn Guest, Robert E. Goss, Mona West, Thomas Bohache, editors, 2006, The Queer Bible Commentary, London:  SCM Press.

Myers, David G. & Scanzoni, Letha Dawson, 2005, What God Has Joined Together:  The Christian Case for Gay Marriage, New York:  HarperCollins.
PAGE  
1

